The Structure of the Jewish Service
Basic Form: Weekdays
Morning Service
שחרית
The Blessings of the Morning
בִּרְכוֹת הָשָׁחָר
Prayers of preparation: 
for putting on a tallit, for wearing tefillin,
on entering a synagogue (Mah Tovu), 
prayer for the body and its functions (the “bathroom blessing,” asher yatzar)

prayer for the soul and its safe return to us upon waking up (Elohai N’shamah],

blessings of the morning (originally linked to waking up and getting dressed),
prayer for the study of Torah (la’Asok b’divrei Torah and Ha’arev na),

followed by a sample “Torah study” text from the Talmud about our obligations,

the special Kaddish recited for studying text [Kaddish D’Rabbanan].
Most of these prayers were originally said privately, and at home. 
(Mishkan T’filah, pp. 23-49;

compare: Gates of Prayer, pp. 282-289)
Poems of Praise
פְּםוּקֵי דְזִמְרָה
Various Biblical texts and later poems praising God and nature.
A liturgical composition about creation (Barukh she’Amar),
A selection of psalms depending on the occasion

(some prayerbooks include psalms about nature and creation --

Psalms 19 and 33  -- here we find Psalm 100)
An alphabetical acrostic of praise of God 
(Ashrei, which, after the opening line, is Psalm 145),
the other Psalms of Praise (Psalm 146-150, of which 
only Psalm 150, Hallelu/ Kol HaNeshama appears here],  

praise of God with all our breath and being 
(Nishmat Kol Chai, Ilu Finu Malei Shirah, 

which are traditionally in the morning liturgy 

but are found, in MT, only in the Shabbat section – see pp. 119-120).
This section ends with a declaration of God’s power
(Yishtabach) and a chatimah (concluding blessing) 
for this entire section.
(Mishkan T’filah, pp. 50-56;
Gates of Prayer, pp. 290-300)
“Reader’s” or “Half” Kaddish
חצי קדיש
The Kaddish is a very important prayer in the Jewish service,
and it plays many different roles, with the one which is most familiar to us --
that of a “prayer for the dead” -- being the most recent development.
The words of the prayer, in fact, have nothing to do with death.
The prayer is a doxology -- a praise of God.
It has shorter and longer versions (at least four different versions),
and it functions in the service as a kind of punctuation:
it separates the different parts of the service.
In major breaks the longer version is used (the “Full Kaddish”),
as a “full stop,” or almost as a kind of “period.”
In minor breaks the shorter or “half” version is used,
functioning as a kind of “comma” or “semi-colon.”
The Chatzi Kaddish, the short version, 
appears many times in a traditional service.
One of the principles of Reform liturgy was the elimination of redundancy, 
and so this prayer appears only once each service in our siddur.

(Mishkan T’filah, p. 57; Gates of Prayer, p. 300)
The Call to Worship
בָּרְכוּ
The Bar’chu is the call to worship, an invitation to enter into prayer,
and the real beginning of the “formal” Jewish worship service.
This prayer is only two lines long:
it is meant as a responsive reading -- 
the Cantor’s call and the congregation’s response.
(In traditional services the Cantor will repeat the second line.
This is not usually done in Reform services for the reason mentioned above -- that of reducing repetition.)
The Bar’chu is, technically,
the opening of the next section,
the Shema and its blessings.

(Mishkan T’filah, p. 58;

Gates of Prayer, p. 301, or p. 55)
The “Shema” and its Blessings
שְׁמַע וּבִרְכוֹתֶיהָּ
The Shema, the central declaration of our faith,
our fundamental assertion about the unity of the world and the unity of God, has come to be considered the central part of the Jewish worship service, 
at least in liberal (Reform) circles.
The Shema is recited in the liturgy twice each day,
during the morning (Shacharit) and evening (Ma’ariv) services
(although not during the afternoon Mincha service),
as well as at home, in private, prior to going to sleep at night.
The Shema is more than the best-known opening line, 
or even the two lines that are familiar to most Reform Jews.
It is a series of carefully selected and arranged Biblical passages 
-- including what Reform Jews think of as a separate prayer (V’ahavta),
as well as several additional paragraphs which were
deliberately omitted from the siddur by the early Reform movement.
These Biblical passages are reconstructed, taken out of their original context 
to reflect three themes that represent a core Jewish view of the universe: Creation, Revelation and Redemption.
This is the tripartate thematic structure of much of Jewish liturgy and thought.
Creation refers to the beginning of the universe;
Revelation is a reference to the giving of the Torah to the Jewish people;
Redemption is the experience of salvation, once known (the Exodus from Egypt) or yet to come (when we figure out how to live according to the Torah,
the culmination of history known as the Messianic Age.)
These three themes are embedded within the Shema;
the Shema itself is also surrounded by three later liturgical compositions
which reflect these three central themes.  There are
 separate versions of the surrounding prayers for evening and morning service,
but the themes of Creation, Revelation and Redemption are the same.
The Shema and its blessings are found
in Mishkan T’filah, pp. 60-73 for the morning service, 

and pp. 4-19 (for an evening service); 
compare: Gates of Prayer pp. 129-133 (for the Evening Service)
and pp. 55-59 (for the Morning Service).
Creation:
מַעֲרִיב עֲרָבִים\ יוֹצֵר אוֹר
Praising God the Creator of the Universe,
Yotzeir Or (“Creator of Light”), who shines through the world, 
Master and Maker of the forces of the natural world, MT, p. 60, GOP, p. 55
Ma’ariv Aravim (“Maker of the Evening”), the stars and the night, 

MT p. 6, GOP, p. 129
Revelation:
אַהֲבַת עוֹלָם\ אַהֲבָה רַבָּה
Praising God, who Reveals Torah to the Jewish people.
God does this out of love, and the laws of the Torah teach us how to live. 
“God so loved the world that God gave us... the Torah!”
[If it sounds familiar, it should, but many people know a different version...
that God so loved the world that God gave us... his only begotten son!
That, in a single sentence, is the essence of Christianity.
What we have here is the Jewish version, and, of course, the original one.
It is probably fair to say that the most significant difference 
between Judaism and Christianity can be expressed in this way:
For Christians, “Jesus replaces Torah.”)
Ahavah Rabah (“A Deep Love”): teach us the laws of life, MT, p. 62, GOP, p. 56
Ahavat Olam (“Everlasting Love”): Torah and mitzvot, MT, p. 8; GOP, p. 130
The Shema
First Section: Creation
Kabbalat ‘Ol Mal’chut Shamayim (receiving the bond of the rulership of heaven),
recognizing the authority of the Creator of the world.
This section consists of the opening two lines. 
“Blessed is God’s glorious majesty...” is a reference to the created world.
The opening line comes from Deuteronomy 6:4.

(Mishkan T’filah, p. 64; Gates of Prayer p. 57 or p. 131)
Second Section: Revelation
Kabbalat ‘Ol Mitzvot (accepting the yoke of the commandments),
accepting the authority of God’s will as revealed in the Torah.
God has shown love for us by giving us the Torah (see above);
we reflect and return that love through our acceptance of Torah (V’ahavta...).
This section consists of Deuteronomy 6:5-9,
(which contains a reference to two ritual objects -- tefilin and mezzuzot)
as well as, in a traditional siddur, Deuteronomy 11:13-21
(“if you truly hearken to God’s to God’s voice,
then the rain will come at the right time...”),
as well as Numbers 15:15-37-39,
which refers to the tzitzit as a reminder of the commandments.

Both the Deuteronomy 11 and Numbers 15 sections 
were eliminated from early Reform prayerbooks for ideological reasons:
we did not believe that our actions affected the weather, 
and we did not use and therefore did not refer to the tallit or tzitzit.
Reflecting a return to ritual in the Reform movement,
the Numbers 15 section is back in the new Reform siddur.
With a greater awareness of the real impact we have on the environment,
the Deuteronomy 11 section could have come back as well.
Section Three: Redemption
Y’tziyat Mitzrayim (Exodus from Egypt),
remembrance of our people’s experience of redemption.
The concluding section of the Shema comes from Numbers 15:40-41
(a continuation of the paragraph originally left out of the Reform liturgy),
and includes a reference to “your God who brought you out of Egypt.”

(Mishkan T’filah, p. 66 with the optional inclusion of page 68)
Redemption:
אֱמֶת וֶאֱמוּנָה\ אֱמֶת וְיַצִּיב
Affirming the “truth” of our enduring and ongoing relationship with God,
explicitly mentioning the formative experience of our redemption from Egypt,
culminating (both in the evening and the morning) in singing Mi Kamocha,
(“Who is like You?”), the triumphant outburst uttered 
after we crossed through the sea in safety.
Emet v’Yatziv (“True and enduring”), MT, p. 70-73; GOP, p. 58
Emet V’Emunah (“True and faithful”), MT, p. 14-17; GOP, p. 131
A Night Prayer
[Evening Service only]
Hashkiveinu, a prayer about going to sleep at night,
and our hopes to be guarded in safety and security 
under the shelter of God’s peace.
(Mishkan T’filah, p. 18-19; Gates of Prayer, p. 133)
The Amidah
עַמִידָה
The Amidah is a central rubric (group of prayes) of every Jewish service.
It is recited three times a day, a major part of the
Ma’ariv (evening), Shacharit (morning), and Mincha (afternoon) liturgy.
“Amidah” means standing; the section is also known by other names: 
it is called the Silent Prayer, The  Prayer (Tefilah), 
and the Eighteen Benedictions (Sh’monah Esrai)
(which is the original number of prayers in the section; 
today there are there are 19 sections on weekdays, seven on Shabbat 
five on the High Holy Days, and other numbers for different holidays.
Imagine there are things you want to ask of -- petitions you want to present to --a great and mighty Ruler.  The Master and Creator of the Universe.
How would you couch your request? What approach would you take?The answer to that question frames the outline of the weekday Amidah.
You come into the presence of the Ruler very carefully,
stepping backwards and then forward, bowing as you approach.
You begin with a reminder of your relationship, and with words of praise.
You carefully present your petitions, and state your requests.
And then you begin to depart, uttering words of thanks and hope and peace.
You depart with as much care as you entered: bowing on the way out as well.
This is exactly the structure of the weekday Amidah.
First we step back, with words about our words 
(“Adonai, S’fatai Tiftach... Adonai, open my lips…  MT, p. 74; GOP, p. 60).
Then, three steps forward, bowing at the beginning and end of the first section,
(not, traditionally, at the end of the second section, as some are starting to do)
there are three prayers of praise. 
Then, on weekdays only, we continue with thirteen petitionary prayers.
On Shabbat and holidays, during which we are supposed to feel “complete,”
we do not ask for “things” or focus on what we lack,
mentioning instead the special nature of the day or occasion.
On Shabbat and holidays, as well, in an Orthodox or Conservative service
this entire section is repeated, in a slightly altered form, in a section
which comes after the Torah service known as Musaf.
During the Musaf service -- absent from the Reform liturgy --
prayers recall the special sacrifices offered on the particular occasion.
This is also where the major liturgical additions of the High Holy Days occur:
Netaneh Tokef (the prayer asking who shall live and who shall die);
the Shofar service on Rosh Hashanah; the Vidui (confessional) on Yom Kippur.
(These sections occur in the earlier -- and only -- Amidah in Reform services.)
Finally, we depart, with three blessings of thanksgiving.
One other difference between a Reform and more traditional service:
In traditional services the Amidah is recited silently, privately, individually
and in its entiretly, and then sections are repeated out loud by the Cantor.
This repetition is called Hazarat Hashatz, the repetition by the shaliach tzibur
(the one who leads the community in prayer.)
Among the early principles of Reform Judaism were both communal prayer 
and the elimination of redundancy, so that the repetition 
(and, indeed, the addition of the entire extra section of the Musaf,
which was also left out because it concentrated so much on sacrifices)
was eliminated, and we chant most of the Amidah out loud and together.
Some Reform synagogues are returning to silent prayer for parts of the Amidah.
A more detailed outline:
Section One: Prayers of Praise
Invitation and Introduction: 
יי, שְׂפָתַי תִּפְתָּח
Adonai, Sifatai Tiftach:
a prayer about the words that are to follow.
The Three Prayers of Praise
אָבוֹת וְאִמָהוֹת
Avot v’Imahot
God of all generations; remiding God of our relationship and history
(mentioning the Patriarchs Abraham, Isaac and Jacob by name and, now,
in liberal services, adding the Matriarchs Sarah, Rebecca, Rachel and Leah)
Mishkan T’filah, p. 76; Gates of Prayer, p. 60
גְּבוּרוֹת
Gevurot
A reminder of God’s power in daily life and over all of life.
Traditional prayerbooks refer here to the resurrection of the dead.
While that had been phrased in a more equivocal way in Reform liturgy,
the new Reform siddur brings back the traditional wording as an option.
Mishkan T’filah, p. 78; Gates of Prayer, pp. 60-61
קְדוּשָׁה
K’dushah
God’s holiness.  This prayer appears in several different versions:
a shorter version in the evening (Atta Kadosh: MT, p. 80; GOP, p. 135)
and a longer version in the morning,  filled with mystical visions and poetry, including an image from the prophet Isaiah depicting angels turning to one another and proclaiming God’s holiness.  (MT, p. 82, GOP, pp. 61-62)
The evening version of the K’dushah is the same on weekdays and Shabbat,
but the morning version is considerably more elaborate on Shabbat 
(see, for example, MT, p. 248; GOP, pp. 327-328).
(The morning version of the Kedushah in the Musaf , 
in a traditional service, is yet another version, more elaborate still.)
Section Two: Intermediate Blessings
Weekdays: Petitionary Prayers
The thirteen (originally twelve) petitionary prayers of weekday worship
can be theoretically be subdivided into the following categories:
Spiritual Needs, Physical Needs, Communal Needs, Messianic Hope
Spiritual Needs:
1. Binah; For Understanding  
Mishkan T’filah, p. 84; Gates of Prayer, p. 62 
2. Teshuvah; For Repentance
Mishkan T’filah, p. 84; Gates of Prayer, p. 62 
3. S’lichah; For Forgiveness 
Mishkan T’filah, p. 84; Gates of Prayer, p. 63 
Physical Needs:
4. G’ulah; For Redemption
a reference, in this case, to physical afflictions.
Mishkan T’filah, p. 84; Gates of Prayer, p. 63
5. R’fuah; For Heath and Healing
May be personalized by adding the names of friends and loved ones.
Mishkan T’filah, p. 86; Gates of Prayer, p. 63
6. Birkat HaShanim; For Abundance
A prayer for produce and the blessing of the earth.
Mishkan T’filah, p. 86; Gates of Prayer, p. 64
Communal Needs:
7. Cherut; For Freedom
Including a reference to the shofar, 
the “great horn” which will proclaim freedom,
and raising a “great banner” for the oppressed.
Mishkan T’filah, p. 86; Gates of Prayer, p. 64.
8. Mishpat; For Justice 
Asking that God’s spirit guide the government of all lands.
Mishkan T’filah, p. 88; Gates of Prayer, p. 64
9. Al HaRishah; For Evildoers 
Prayer which simultaneously calls for the destruction of the wicked,
the return to Godliness on the part of the “errant,”
and the shattering of “the realm of wickedness.”
This is probably the “additional” prayer,
not in the original count of 18.

Mishkan T’filah, p. 88; 
It did not appear in Gates of Prayer!
10. Tzadikim; For the Righteous 
Prayer for mercy for the righteous,
and a just reward for those who follow God’s ways.

Mishkan T’filah, p. 88; Gates of Prayer, p. 65
Messianic Hope:
11. Y’rushalayim; For Jerusalem
Prayer for the peace of Jerusalem,
and the spiritual vitality -- and centrality -- of this 
“capital city of our souls.” (The quote is from elsewhere.)
Mishkan T’filah, p. 90; Gates of Prayer, p. 65
12. Y’shuah; For Deliverance
In traditional prayerbooks this includes a reference to 
the coming of the Messiah and the “seed of David.”
Mishkan T’filah, p. 90; Gates of Prayer, pp. 65-66
13. Shomei-a T’filah; For the Acceptance of Prayer
A transition which takes us from the petitionary prayers to the next part,
as the first words in Section Three also deal with “prayer” (see below).
Mishkan T’filah, p. 90; Gates of Prayer, p. 66
Shabbat and Festivals: K’dushat HaYom; The Sanctity of the Day
On Shabbat and holidays, instead of the petitionary prayers we focus
on what is unique about these special days.
Thus on Shabbat we might sing Yis’mechu here, 
or speak about God resting on the seventh day 
(see, for an Erev Shabbat service, MT, p. 172; GOP, p. 136,
and for a Shabbat morning service MT, p. 250-253; GOP, p. 309.).
On a Festival there are more elaborate prayers about the holiness of the day 
(Mishkan T’filah, pp. 478-483, for both a morning and evening service; 

Gates of Prayer, pp. 482-484 for an evening service 

and pp. 518-520 for a morning service)
Section Three: Prayers of Thanksgiving
We prepare to depart from the presence of the Master of the Universe,
thankful for the hearing we have been giving, for our very lives,
and with thoughts of peace.

עֲבוֹדָה
Avodah
Hope that our words will be heard; 
gratitude for the opportunity to express ourselves and,
in the traditional prayerbook, hope for the restoration of the sacrificial cult.
[Liturgical inserts occur here on other special occasions: 
Rosh Chodesh, Chol HaMoed (the intermediate days of Sukkot and Pesach)
and, more recently, Yom HaAtzma’ut (see, for example, Gates of Prayer, p. 67),
although why the insert occurs in the middle of this prayer is unclear to me.]
There are alternative versions of this prayer (the endings vary slighty).

See Mishkan T’filah, pp. 92-93; Gates of Prayer, p. 66 and pp. 200-201.
הוֹדָאָה
Hoda’ah.
Prayer of thanksgiving, 
for the miracle of life, for the wonder of the world, 
for the kindness and goodness we discover everyday.
[inserts occur here during Chanukah and Purim]
Mishkan T’filah, pp. 94-95; Gates of Prayer, pp. 67-68
שָׁלוֹם
Shalom
The prayer for peace.
There are different versions for evening (Shalom Rav, see MT, p. 96; GOP, p.46)
and morning (Sim Shalom, see MT, p. 98; GOP, p. 70)
תְּפִלַת הַלֵּב
The Amidah comes to a close with words from our own hearts,
preserving an ancient tradition that the service mandated only themes,
and that we filled the broad outline with our own words on those themes.
Now most prayerbooks even have suggested readings for this section as well.
In Reform services, the “silence” at the close of the Amidah
preserves the memory and a tiny hint of the way in which this rubric functions
in more traditional services.
The Amidah almost always closes with the words of either 
Oseh Shalom (Maker of Peace), thus preserving a link with the last prayer,
or Yihyu L’ratzon (“May the words of my mouth...”), which serves 
as a closing note to the Silent Prayer.
As we reach the end of the Amidah,
we back slowly away from God’s presence (as it were),
taking three steps back to match the three steps forward
with which we began.
It is an interesting accident (perhaps)
that because this custom is associated with the words Oseh Shalom,
the very same physical act of backing away has “transferred”
for here, where it began, to the end of the Mourner’s Kaddish.
The same words of Oseh Shalom occur at the close of that prayer,
so the same act takes place there as well.
Festival Addition: The Hallel
Several times during the year,
during the three Biblical pilgrimage Festivals of Sukkot, Pesach and Shavuot,
and, now, in shortened form on Chanukkah and Yom HaAtzmaut,
a series of Psalms of Praise are recited following the Amidah.
These Psalms (Psalms 113-118) are sung in joy and celebration,
remembering the time when our ancestors ascended to Jerusalem
with sacrifice and song.
They can and probably should be accompanied 
by a variety of creative forms 
of musical participation.
(Mishkan T’filah, pp., 560-569; Gates of Prayer, pp. 525-530)
Torah Service
סֵדֶר קְרִיאַת הַתּוֹרָה
Torah readings occur on Shabbat mornings 
(and Erev Shabbat -- Friday nights -- in some Reform synagogues), 
and Monday and Thursday mornings (which were market days 
in ancient Babylonia, and therefore days of public assembly).  
The Torah service consists of opening praises which are an assemblage
of various Psalms (Ein Kamocha and Av HaRachamim combine verses from six psalms and the book of Exodus between them), 
a special version of the Shema (the opening line and a new second line),
a composition based on the book of Chronicles (Lecha Adonai) to which the scroll of the Torah is carried around the congregation,
calling honored congregants forward to handle the scroll
and pronounce the blessings before and after the reading of the Torah,
and, of course, the reading of the Torah portion of the week.
Preceding the reading there is usually a D’var Torah,
a relatively short introduction to and explication of the portion.
Following the Torah reading there are special blessings 
known as Mishebeirach prayers:
for the one who recited the blessings,
for the sick and those in need of healing,
for those with special occasions,
for our country and community.
On Shabbat and holiday mornings the reading of the Torah portion
is usually followed by an “additional” reading, a Haftarah.
(The word “Haftarah” actually means “additional,” 
and is linguistically unrelated to the similar sounding word “Torah.”)
The Haftarah comes from the second section of the Bible, the Prophets; 
it is picked for one of two reasons.  
The first, and more frequent way of selecting a prophetic reading, is based on some kind of similarity to the Torah portion of the week.  
The second way a prophetic reading might be selected, 
during the summer and in the weeks surrounding certain holidays, 
is to emphasize a theme related to the Jewish calendar.
Following both Biblical readings, the Torah scroll is returned to the ark, accompanied by additional verses from Psalms and Proverbs
(Y’hal’lu, Hodo Al Eretz, Etz Chayyim Hi)
The Torah reading is followed in a traditional service by a full Kaddish.
(Mishkan T’filah, p. 362f; Gates of Prayer, p.417f)
A sermon or discussion usually follows the Torah service.
Concluding Prayers
עָלֵֽינוּ
Aleinu
Praise of God that moves from the glory of divinity to a messianic vision of the end of history….where peace and justice will prevail.  In tradition this prayer expresses gratitude that we are Jews and that we are not non-Jews; there are many new alternative readings.
(Mishkan T’filah, bottom of p. 586; Gates of Prayer, p. 615f)
Mourner’s Kaddish
קָדִשׁ יָתוֹם
Kaddish Yatom 
This form of the Kaddish has come to be recited for  departed relatives through a complicated and little-known understanding 
of Jewish views about life after death.
The simplest way of describing the link
between a prayer which does not mention death
and its current function
is to say that praising God “in the name of” a loved one
might somehow serve to focus divine attention on that person.
(For a more detailed description of how this developed see
“The Kaddish and the Grateful Dead” at the Temple Shalom website,
www.templeshalom.net, under “Sermons and Writings.”)
In traditional synagogues only those in mourning 
rise for, and fully recite, this prayer.
Reform tradition asked everyone to rise.
A new practice in many Reform synagogues
asks those in mourning to rise when the name of a loved one is called,
and then invites the entire congregation to rise for the prayer itself.
(Mishkan T’filah, p. 598; Gates of Prayer, p. 620)
Closing Piyyut, Kiddush, and Oneg
The service closes with a final hymn, liturgical composition
or other poem which has been set to music, 
either from ancient, medieval or modern Jewish sources.

Since no Jewish function is complete without food,
following the service there is almost always some refreshment,
from a simple sharing of bread and wine or juice,
to a very elaborate spread or significant celebration.

The different terms used 

for the food following a service can be confusing:

on Friday nights we refer to 

an Oneg Shabbat (“oneg” means “enjoyment,”)

on Shabbat morning or Festivals to a Kiddush luncheon, derived from the term for the prayer we recite over the wine.
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